Journal of Vasyl Stefanyk Precarpathian National University
http://jpnu.pu.if.ua

Vol. 2, No. 2 (2015), 66-70

UDC 811.161.2: 811.112.2
doi: 10.15330/jpnu.2.2.66-70

UKRAINAIN SWEARING IN THE MIRROR OF GERMAN
TRANSLATION

M.R. TKACHIVSKA

Abstract: The article deals with the problem of swearing and its translation from Ukrainian into
German. It provides the analyses of the previous researches covering the topics “foul language”,
“obscene language” and “swearing”. Swearing is a language taboo that conveys the negative
energy a speaker wants to get rid of by the means of shifting it on the recipient. It is not always the
recipient who is the addressee of the swearing, since language taboo includes the usage of an
address-free swearing, the latter one belonging to the parenthetic words which are language
incrustations and which do not carry semantic meaning. But in the language there are also other
obscene words with the semantically-lowered connotation. The article reveals the differences in the
usage of swear language by different nations, it also provides the comparison of the Ukrainian,
Russian and German swearing. It is pointed out that Russian obscene language is more connected
to the rude names of genitals, sexual intercourse and sexual deviations, but it is less connected to
the physiological ejections. The article studies the influence of the Russian culture on other nations’
cultures, including the Ukrainian one. In the Ukrainian and German languages, contrary to the
Russian language, obscene words are mainly connected to the physiological ejections (scatological
humour). After careful study of the certain scholars works the author of the article also
demonstrates the ways obscene words come up in the Ukrainian language. The article also
demonstrates the ways of translation of the swearing the examples being provided from the from
the post-modern literature works.
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1. INTRODUCTION

An obscene language is a linguistic taboo that bears the negative energy a speaker passes to the
recipient. It is not always the recipient who is the addressee of the obscene language, since linguistic
taboo includes the usage of an address-free swearing, the latter belongs to the parenthetic words which
are language incrustators carrying no semantic meaning. Though, in the language there are also other
obscene words with the semantically-lowered connotation.

The analysis of taboo words is dealt with in the works of both foreign and national scientists. It was
studied by V. Mokiyenko, T. Nikitina, V. Khimik, B. Uspenskyy, V. Bykov, V. Zhelvis, L. Stavytska,
O. Gavryliv, O. Golod, L. Bilokonenko, A. Danylenko, L. Kleputs, O. Kulchytska and others.
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The translation of obscene words viewed as an indecent language that goes against morals, values
and decency belongs to poorly explored fields of Translation Studies. The aim of our article is to
compare the Ukrainian, Russian and German obscene languages while illustrating the ways of
translation of a foul language, supported by the examples from works of the postmodern literature. The
main objectives of the article are the following: to demonstrate how a swear word got into the
Ukrainian language considering Russian and Ukrainian scientists’ studies, to show the difference in
using swearing vocabulary by different ethnic groups, to provide examples of translating a foul
language from Ukrainian into German.

There are different versions concerning the penetration of a considerable part of the obscene
language from the Russian language into the Ukrainian and other Slavic languages. As V. Mokiyenko
and T. Nikitina note modern Ukrainians, Poles and Czechs, for example, are sure that rude swearing
that can be heard in the streets of Kyiv, Lviv, Warsaw, Krakow or Prague — is “the hand of Moscow”
[5, p. 8], explaining this fact by migration processes in the post-perestroika period. “Needless to say, the
influence of the Russian culture and Russian lack of culture on modern world became “obvious and
rude” indeed [...]. On can hear — there is no point in pretending otherwise — our famous Russian swear
word, which long time ago was referred to as a FOUL LANGUAGE by the Russians themselves
[5, p. 9]. Historian V. Balushok mentions the fact that the Russian swear word comes from the Russians:
“I found the confirmation of this in the Samiylo Velychko's Chronicle. The author, describing the defeat
of the Russian troops from the Cossacks of Ivan Vygovsky and the Tatars in the Battle of Konotop in
1659, wrote that the captive Prince Pozharskyy abused the Khan “using swearing”. Velychko
emphasized that Pozharsky made it “customary for Moscow” [1].

Up to now, the origin of a Russian swear word has remained controversial. One of the most
popular versions claims that the Russian swearing takes its origin from Tatar. In one of the interviews,
L. Stavytska disproves some statements concerning this issue: “In Ukraine, swearing has never been
public to the extent it was, for example, in Russia. In Russia, such words have been recorded since the
end of the XX* century. The proof of it is “Emblematic-and-Encyclopedic Dictionary of Tatar Swear
Words and Phrases”, which gave birth to the myth about foul phrases being of Tatar or Mongolian
origin. They were called Tatar not because they came from the Tatar language. The word “Tatar” also
meant “foreign”, “hostile”, “unusual” [6]. The same version was fixed by L. Stavytska in her dictionary
“The Ukrainian Language without Taboos”. In their introductory article to the Russian dictionary “The
Russian Foul Language. Brief, but Expressive Dictionary”, V. Mokiyenko and T. Nikitina write about
the finding in 2005 during excavations in Veliky Novgorod where two birch bark manuscripts of the
first half of XII century with texts written in “true Russian swearing” were excavated (one text was
even written by a woman), which changed the opinion that a Russian swear word is of Tatar-
Mongolian origin. “Yes, now we definitely know, - it [a swear word — M.T.] is not a heritage of the
Tatar yoke, but our native foul language, our eternal national patrimony” [5, p. 8]. Researchers consider
that Russian swearing is “a birth mark of our common Slavic society” [5, p. 10].

Despite the fact that swear words of different peoples have very much in common, “foul language
differs in different ethnical groups and has been changing throughout different historical periods. The
essence of many stereotypes of a nation’s behavior and the way of thinking is seen through it” [1]. The
Russian swearing is considerably different from that of Ukrainian and German. As V. Khimik points
out: “In the Russian swearing, the idea of obscene language refers rather to rude names of genitals,
sexual intercourse and sexual deviations than the vulgar names of physiological ejections ,and even less
to some rudest and most detractive calling people by their ethnical and racial characteristics” [11].

2. RESULTS AND DISCUSSION

In the Ukrainian and German languages, contrary to the Russian language, obscene words reflect
rather the physiological ejections and names of a derriere (scatologisms) than a sexual intercourse. For
example, Scheifle, Arsch, Arschloch, zi*no etc. Let’s compare, Ukr.: «... 51 HamaraBcs Bce 5K yImimMaTy il
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3a 3agHMNI...» — Germ.: «... versuchte, ihren Hintern zu fassen zu kriegen...» (Yu. Andrukhovych,
«Perversion»).

As L. Stavytska points out, the notion “obscene language” is broader than the notion “foul
language”: the latter is the constituent of the first one. All swear words and their derivatives can be
called obscenisms. Nevertheless, obscenisms like cp*xa, zi*ntox are are not swear words [8, p. 20].
Today, apart from its native vocabulary the Ukrainian language comprises also vocabulary borrowed
from the Russian, Polish, English and other languages. “Swear words as a foul language, in a historical
retrospective, evidently, were not particular for Ukrainian linguistic culture.

According to L. Stavytska “everything that did not fit into the canon of the norm, beauty of the
Ukrainian language, up until recently, has been regarded to be a potential menace for existence of the
language, the ethnos”[8, p. 11]. The right of taboo language to existence has also been argued in
literature. Other devotees of the purity of the Ukrainian language resorted to other extremities and
their wish was to interfere with foul words. Yes, N. Snyadanko provides examples about the fact that in
the 90s popular Lviv weekly “Post-Postup” made an attempt to substitute foul words of the Russian
origin with invented Ukrainian equivalents by printing on its pages “A Small Dictionary of Ukrainian
Foul Language”. Nevertheless, as we can see now, this attempt failed and people in the streets swear
using “the borrowed language” as before [7].

Wide discussions were held in mass media concerning the dictionary of L. Stavytska “in the form of
unprofessional comments and unqualified conclusions of journalists” [9, p. 249]. It sometimes is
interpreted as “a handbook of a selected Ukrainian swear word” [12]. However, such lexicographic
source “does not regulate or legitimate the use of foul language, it only gives professional linguistic
interpretation of it” [9, p. 251].

In times of linguistic censorship only a small part of substandard vocabulary was included to
dictionaries. That is why, the presence of appropriate equivalents made the work of a translator easier
(a fool (aypens) — der Dummkopf, der Blodmann, an idiot (iziot) — der Idiot, a stupid (ayphna) — die
Dumme). There were no equivalents for obscene language in lexicographic sources: in the Soviet period
the obscene language was tabooed. In pre-Soviet period, the obscene language was not banned.

The issue of translation of obscene language was raised only in the 90s of XX century when works
of Ukrainian postmodern writers Yu. Andrukhovych, S. Zhadan, O. Zabuzhko, I. Karpa, V. Izdryk and
others began to imerge. Releasing works from taboo was the kind of protest against the totalitarian
regime and existence of different restrictions, censorship etc., including those on a thought and
language. As L. Stavytska mentions in her interview “when it all began, anti-totalitarian moods were
expanding and a writer could express his resistance to the limitation of freedom — linguistic as well as
spiritual — by means of this language. This obscene layer had to represent a modus of verbal freedom.
Linguistic means became the form of resistance”. Consequently, in linguistics there was a need to
develop strategies of translating such language. Though, scientists didn’t share views as to the ways of
obscene language translation. They even mentioned the need to represent obscene language with the
help of euphemisms. Nowadays, one can state that there are ways of translating taboo language ,and
translators use them while interpreting them into different languages.

When analyzing translations of postmodern writers” works, the following ways of obscene
language representation should be distinguished: 1) rewriting of lexical units (as a rule, we speak about
foreign interspersions), or going back to a source language: «shit!» — «shit!» (Yu. Andrukhovych «The
Secret»), «O miit! — «Oshit!» (Yu. Andrukhovych «The Secret»); 2) a translation with the help of
adjective intensifier: «Jo aiagpka mpukpo» — «wahnsinnigleid» (Yu.Andrukhovych «Perversion»);
3) with the phraseological unit: «Jo aiabka ancoro» — «hinter die sieben Berge zu den sieben Zwergen»
(Yu. Andrukhovych «The Twelve Rings»); «/Jiasko 3 Hum!» — ,Sei’'sdrum!» (Yu. Andrukhovych
«Moscoviada»); 4) with the help of scatologisms: 64*s — Scheifie (Yu.Andrukhovych «The Secret»); «a0
Aiapka 3sumHO» — «scheifkalt» (Yu. Andrukhovych «Perversion»); 4o xoaepm - arschviel
(Yu. Andrukhovych «Perversion»); «kypsa mama» — «verdammte Scheifle» (Yu. Andrukhovych «The
Secret»), «O, kypsa» — «Oh, Scheife» (Yu. Andrukhovych «Perversion» (let’s compare: Ukr.: «O, kypsa,
Taki Myapi AymKy, 1o cam cobi Hemmaniil» — Germ.: «Oh, Scheifle, ich rede so oberschlau daher, dass
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es mich selber ankotzt!» (Yu. Andrukhovych «Perversion»); 5) with the help of word describing
“damned”, “hateful”, “the one who is severely censured”: kypsa — verdammt (Yu. Andrukhovych «The
Secret»); kypsamatrh - verdammt (Yu. Andrukhovych «The Secret»), xoasepa - verdammt
(Yu. Andrukhovych «Perversion»). There are cases when scatologisms are omitted while translating.
For example, Ukr.: «MamMky B3siam 3a >X*ry B Itaaii, crapmuii xaspboa mponas 3 KiHusamu B Pocii» —
Germ.: «Die Mama ging in Italien hoch, der alte Bock war in Ruflland untergetaucht»
(Yu. Andrukhovych, essay).

3. CONCLUSIONS

The analysis of the ways of obscene language translation demonstrates a broad freedom of a
translator and the opportunity to step aside from repetitions when reflecting the same lexical units,
which makes the translating process easier. The research confirms the need for further scientific studies
of translating the obscene language as one of the representatives of cultural heritage of a nation.

As a conclusion it should be mentioned that one of the biggest problems of a translator is the fact
that not every lexical unit of the obscene language can be found in lexicographic sources. And it is not
because lexicographic sources do not catch up with the rapid pace of the language. The latter should
not be neglected, though. When reflecting obscene language, we encounter the lack of the appropriate
bilingual dictionaries, while the Russian language doesn’t have such a problem.
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Tkauiscbka M.P. VkpaiHcbke AMXOCAiB'sl y A3epKadi HiMelbKOro Ilepekaady. Kypmaa Ilpuxapnamcviozo
yHisepcumemy imeni Bacurs Cmeparuxa, 2 (2) (2015), 66-70.

Y crarTi posrasaaerscs mpobaeMa AMXOCAIB’ S Ta JOTo IepeKAady 3 YKpalHChKOI MOBM Ha HiMeIIbKY.
Ja€eTbcsl aHaai3 IoIepejHiX AOCAigXKeHb Ha TeMy AMXOCAIB'sl Ta MaTy. /lMXOCAiB’s PO3rasAAa€Thesl K
BepOaAbHe BUpa’keHHs] HETaTUBHOI eHeprii, Bi4 sKOi 3BiAbHAETbCA MOBellb, IlepeKalajarodn ii Ha Iaedi
penumieHTa. PeniumieHT He 3aBXAU € adpecaTOM AMXOCAiB's, OCKiAbKM MOBHe TaOy HepeJbada€ TaKoX i
BUKOPUCTAHHS Oe3aAdpecHOTO AUXOCAIB'sl, IO HAaJAeXUTh JO BCTaBHUX JAeKceM, SKi € MOBHNUMU
iHKpycTaTopamm i He MiCTATh CeMaHTMYHOTO HaBaHTaKeHH:A. CTaTTs AeMOHCTPY€E Pi3HUINIO BUKOPMCTAHHS
Anxocais’st 'y pisHmx etHocis. Ha mpmxaaai gocaig>keHb HayKOBIIiB AeMOHCTPYETLCS ITOTPaNAsIHHA B
yKpaiHChbKy MOBY Marty. ¥ CTaTTi ITI04al0ThCs CIIOCOOM IepeKAaly HeHOpMaTMBHOI AeKCUKM Ha MpHUKAajax i3
TBOPiB IIOCTMO/EPHOI AiTepaTypu.

Karouosi caosa: anxocais’s1, oOclleHHa AeKC1uKa, MaT, IepeKaad.



